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This writing depicts the role of ulama in the Bugis community of South Sulawesi. The 
primary data will be source from interview with the Bugis intellectuals and other community 
figures who are working with the Bugis and Islamic civil society areas. Secondary 
documentary sources will be include books and journal articles on similar research topics, 
and conference papers. This approach analyzes the historical aspect of ulama role for 
developing of Islamic civil society in the Bugis community of South Sulawesi.  In Analysing 
the role of ulama in South Sulawesi, I use Antony Gidden’s theory of structure (state) and 
agency to analyse the role ulama in South Sulawei, especially for improving of the Bugis civil 
society. The three Dato (Dato Di Tiro, Dato Sulaeman, and Dato Ri Bandang) and Syekh Yusuf 
were use structure (state) to develop Islamic civil society in the Bugis community, while K.H. 
Muhammad As’ad, K.H. Abdurrahman Ambo Dalle, and K.H.Ahmad Hasan Marzuki were use 
agency (pesantren and Islamic organization). In the 17th century, the ulama had a role in 
islamizing the Bugis community of South Sulawesi. According to historical notes, the Bugis 
embraced Islam between 1605 and 1611 when the prince of Bone Kingdom surrounded the 
Gowa Kingdom. Since that time, Islam became an important element of the Bugis culture. 
The three Dato, such as Dato Di Tiro, Dato Sulaeman, and Dato Ri Bandang had a role of 
Islamization in South Sulawesi as well as integrated local wisdoms, especially cultural and 
political aspects, with Islam. Syekh Yusuf had a role to develop Islamic civil society concept 
through state and cultural movement. In the 20th century, Islamic civil society was 
developed by the Bugis ulama (Islamic intellectuals), such as K.H. Muhammad As’ad, K.H. 
Abdurrahman Ambo Dalle, and K.H.Ahmad Hasan Marzuki through their agencies are called 
pesantren (Islamic boarding school) and organization. One interesting points of the situation 
in pesantren is that teaching proses uses the Bugis language as a proof they maintain the 
bugis values that has been integrated with Islam. In addition,   K.H. Muhammad As’ad and 
K.H. Abdurrahman Ambo Dalle are moderate muslim intellectuals. It is  different from K.H. 
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Marzuki Hasan who is known as Islamic fundamentalist, although he was a student of K.H. 
Muhammad As’ad. 
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1. Introduction 
 In 1960, Clifford Geertz introduced the concept of kiyai or ulama (Islamic Intellectual) as 
Islamic elite in Indonesia to Western library. He said that the kiyais are exist as local charismatic 
leaders, because their function as culture. They teach religious teaching that they got from Middle 
East and they transform it to the community who live in the villages. However, the kiyais do not 
have experiences in the political aspect.1  
 
 Deliar Noer also states that generally kiyais and Islamic traditional intellectuals did not 
involve in political aspect. They gave the political aspect to noble family. They enjoyed living in 
Pesantren or went to the temple of Mecca, unless preparing themselves to fight with colonialism.2 
 
 Hiroko Horikoshi disagrees with Geertz concerning kiyai and Islamic intellectuals in 
Indonesia who did not understand the existence of kiyais and Islamic traditionalist intellectual. 
Hiroko Horikoshi states that the kiyais and Islamic traditionalist intellectuals had a role in the 
political aspect in Indonesia, particularly their struggle to fight colonialism. In addition to that, they 
were open to modernization in Indonesia. During the government of New Order Era, many kiyais 
and Islamic intellectuals involved in political parties and general election..3  
 
 The involvement of kiyais and Islamic intellectuals, as Horikoshi described, in political 
aspect occurred in South Sulawesi. The involvement of The Bugis kiyais and Islamic intellectuals in 
South Sulawesi, especially at civil society aspect, were very big. The intentions of the three Dato 
were to improve the role of religious and political aspects in order to be able to protect 
Christianization in Eastern part of Indonesia. Besides that, Syekh Yusuf and his followers struggled 
to fight colonialism. In New Order Era, many kiyais and Islamic intellectuals were involved in 
political aspect. It cannot be denied that the existence of the Bugis kiyais and traditional Islamic 
intellectuals had a role in developing Islamic civil society in the Bugis community of South 
Sulawesi.     
 The existence of Islamic civil society in South Sulawesi has been developed by the role of 
Islamic intellectuals, since the 17th century up to now. The three Dato, such as Dato Di Tiro, Dato 
Sulaeman, and Dato Ri Bandang had a role of Islamization in South Sulawesi as well as integrated 
local wisdoms, especially cultural and political aspects, with Islam. Syekh Yusuf had a role to 
develop Islamic civil society concept through cultural movement. Meanwhile, K.H. Muhammad 
As’ad, K.H. Abdurrahman Ambo Dalle, and K.H. Marzuki Hasan had a role to develop Islamic civil 




                                                          
1
 Mohammad Iskandar, Pembaharuan dan Gugatan Pergulatan Pemikiran Kiyai dan Ulama pada 
Masa Kolonial, Lembaran Sastra: Seri Penerbitan Ilmiah, 14Pebruary 1992, p. 49  
2
 Ibid.  
3
 Ibid., p. 50  
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2. Methodology and Theory 
 
2.1. Methodology 
The primary data will be source from interview with the Bugis intellectuals and other 
community figures who are working with the Bugis and Islamic civil society areas. Secondary 
documentary sources will be include books and journal articles on similar research topics, and 
conference papers. This approach analyzes the historical aspect of ulama role for developing of 
Islamic civil society in the Bugis community of South Sulawesi.   
 
2.2. Theory 
In Analysing the role of ulama in South Sulawesi, I use Antony Gidden’ stheory of structure 
(state) and agency to analyse the role ulama in South Sulaveri, especially for improving of the 
Bugis civil society. The three Dato (and Syekh Yusuf were use structure (state) to develop Islamic 
civil society in the Bugis community, while K.H. Muhammad As’ad, K.H. Abdurrahman Ambo Dalle, 
and K.H.Ahmad Hasan Marzuki were use agency (pesantren and Islamic organization). 
 
The connection between structure and action is a fundamental element of social theory, 
structure and agency are duality that cannot be conceived of apart from one another and his main 
argument is contained in his expression “duality of structure” .4 Duality structure and agency is a 
process that social structure is outcome as well as a medium of social action. He then explains that 
there are three principles of structure. Firstly, signification structure that connects with symbolic 
and discourse. Secondly, domination structure that covers power dimension of people and 
production. Thirdly, structure of legitimation that is concerning normative rules. 
 
3. The Three Dato’ 
 
 In the beginning, when Islam came to South Sulawesi, there was hegemony between Islam 
and Christian that wanted to develop their political affection through religious instruments. The 
origin of Islam came from the Middle East to Indonesia through entrepreneurial activities and the 
community of Indonesia were mostly welcome. Meanwhile, Christian was spread through priests 
from Western countries. At the same time, the colonialism, particularly from the Dutch, had more 
influence. The attention of elite politics and the community of South Sulawesi were based on 
Malaka and Ternate Kingdoms affection that already held Islam as political ideology, because they 
wanted to unite and protect their kingdoms from the colonialisms in the archipelago. Therefore, 
the three Dato’ (Dato Di Tiro, Dato Sulaeman, and Dato Ri Bandang) came to South Sulawesi to 
Islamize the Bugis community.  
 
3.1. Hegemony of Islam and Christian  
 
The concordance of Malaka by Portugal in 1511 not only caused the spread of Christian 
but also disturbed the enterpreneural activities in the area of Nusantara. Meanwhile, after five 
years the Bugis community involved in Islamic war, in 1611, the Bone Kingdom accepted Islam as 
                                                          
4
 Anthony Gidden, The Constitution of Society: Outline of the Theory of Structuration (United State: 
University of California Press, 1984), p. 16 
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religion of the kingdom. The importance of these evidences signed  the end of every evidence 
during 16th century, and it caused a big change in South Sulawesi5  
 
The competition between Islam and Christian in South Sulawesi caused the King of Gowa 
Karaeng Matowaya decided to make a contest. He sent a delegate to the government of the Dutch 
in Malaka to ask a priest. At the same time, he sent a delegate to Aceh to ask an ulama. The king 
swore that he would embrace a religion that arrived faster. In fact, the ulama (the three Dato) 
arrived faster that the priest, and the king became a Muslim.6 
 
In 1620, Sultan Abdullah Karaeng Matoaya ever informed the Portuguese Priest to send 
some missionarists but it was never succesful. He finally became a Muslim under Sultan Johor 
affection. Even though the king was very busy to handle religious aspects, especially in introducing 
Islam to his people, he still gave attention to the political aspect. After the King of Gowa had 
succesfully being a Muslim, the three Dato went to Luwu Kingdom. They succesfully islamized the 
King of Luwu, La Pattiware Daeng Parabung, and change his name to Sultan Muhammad Waliyul 
Mudaruddin in February 5, 1605.7 
 
3.2. The rule of three Dato in Islamizing of  South Sulawesi  
 
There were two ways of Islamization process in Indonesia, namely bottom up and top 
down. Firstly, Islam was accepted by grassroots people and it was accepted by authority of elite 
kingdom. This way is called bottom up. Secondly, Islam was accepted by authority of elite kingdom 
then spread to community. This is called top down. The acceptance of Islam in South Sulawesi 
followed the second way, where the authority of elite kingdom initially accepted Islam then it 
went to the people.8  
 
According to Ahmad M. Sewang, a historian from South Sulawesi, the process of 
islamization in South Sulawesi was started with the coming of three Dato (Dato tellue) who had 
successfully Islamized the kings in South Sulawesi through the second way (top down). Even 
though the Malay entrepreneurs came to South Sulawesi since the 15th century, there were no 
sources explaining that they had been able to affect the authority of elite kingdom to become 
Muslim. One of the factors that support the Malay entrepreneurs to invite the three Dato was to 
counterpart Christian missionaries. The three Dato came to South Sulawesi in the beginning of 17th 
century, viz. 1) Abd Makmur, Khatib Tunggal, who was also known as Dato’ ri Bandang. 2) 
Sulaiman, Khatib Sulung, who was popular with Dato’ Patimang. 3) Abd Jawad, Khatib Bungsu, who 
was also known as Dato’ di Tiro.9 
 
                                                          
5
Cristian Pelras, The Bugis (Oxford: Blackwell Publisher), p. 148  
6
 Ibid., p. 158  
7
 Ibid., p. 159  
8
 Ahmad M. Sewang, Islamisasi Kerajaan Gowa: Abad ke-16 sampai Abad ke-17 (Jakarta: Yayasan 
Obor Indonesia, 2005).    
9
 Ibid., pp. 87-90  
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The coming of Islam in South Sulawesi was nearly the same time with the coming of the 
Dutch.10 According to historical notes, the Bugis embraced Islam between 1605 and 1611 when 
the prince of Bone Kingdom surrounded the Gowa Kingdom. Since that time, Islam became an 
important element of the Bugis culture.11 The Process of Islamization in South Sulawesi during the 
17th century happened when the king of Gowa embraced Islam. The Islamic teaching in the 
beginning of period was centralized in the Bugis palaces.12 
 
 According to Pelras, the three Dato was visited Luwu kingdom, the oldest Bugis kingdom. 
The Luwu King was Datu (ruler) La Patiware Daeng Parabung embraced Islam in February 5, 1605, 
with Islamic name - Sultan Muhammad. Furthermore, the three Dato visited the twin kingdom of 
Gowa-Tallo which became the strongest kingdom in peninsula area. By the teaching of Dato’ 
Karaeng Matowaya (Old Prince) I Mallingkaang Daeng Manyonri, Karaeng Katangka, the ruler of 
Tallo and Prime Minister of Gowa held a new faith together with several of their family members 
on December 22, 1605, with a new name - Sultan Abdullah.13  
 
Sultan Abdullah then invited several kings in South Sulawesi to embrace Islam. He 
campaigned a Bugis term, viz. musu selleng (Islamic War) to the king who ever rejected Islam. In 
1608, some small Bugis kingdoms, such as Sawitto, Bacukiki, Suppa dan Mandar alongside of west 
beach, and Akkotengeng and Sakkoli kingdoms alongside of east beach were successfully 
Islamized.  In 1608, the kingdoms of Sidenreng dan Soppeng were Islamized, then in 1610 Wajo, 
and finally Bone kingdom became Islam after succeeding the musu selleng (Islamic War) in 1611. 
Therefore, all the Bugis kingdoms in South Sulawesi were Islam, except Toraja.14 
 
4. Syekh Yusuf al-Makassry 
 
 Sekh Yusuf was a very famous intellectual not only in the Bugis kingdom, but also 
throughout Nusantara and South Africa.  He appeared in South Sulawesi community with a new 
faith. Therefore, his duty to spread Islamic teaching was very heavy. Even though the Bugis 
community had accepted Islam, they still believed and followed their ancestors’ teaching. Syekh 
Yusuf was trying to make a concept of Islamic civil society through integration between Islam with 
indigenous local people. This concept was implemented through dakwah (Islamic speech) and 
education, which was started with his family, community around him, and his tarekat community. 
 
 After the Gowa King became a Muslim, he had a big chance to control all over the 
kingdoms in South Sulawesi. From 1608 to 1611, the king successfully spread Islam to all the Bugis 
                                                          
10
 Ian Caldwell, Power, State and Society Among the Pre-Islamic Bugis, International Workshop on 
Indonesian Studies No.2, South Sulawesi: Trade, Society and Believe, held at Leiden 2 – 3 November 1987., p. 
394  
11
 Christian Pelras, “Religion, Tradition, and the Dynamics of Islamization in South Sulawesi,” in 
Archipel, Volume 29., 1985, p. 107  
12
 Andi Faisal Bakti dan Tonang Mallongi, Bugis Dan Islam: Kontribusi di dalam Pengembangan Islam 
di Nusantara. Dipresentasikan pada Konferensi Internasional “Bugis Diaspora” di Makassar Golden Hotel 
pada tahun 2003, p. 1  
13
 Cristian Pelras, op.cit., p. 109  
14
 Ibid.  
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kingdoms in South Sulawesi. With this situation, Syekh Yusuf al Makassary was born, grow and got 
the basic Islamic teaching before he went to abroad to look for higher education, and then back to 
South Sulawesi to increase Islamic civil society in South Sulawesi. 
 
 Syekh Yusuf was born in 1626 at Gowa Kingdom (a part of South Sulawesi Province, 
Indonesia in present day). His father, Abdullah, was not related to noble rank but his mother 
Aminah, was related to Sultan Alauddin, one of the rulers of Gowa. Syekh Yusuf grew up in the 
palace of Gowa kingdom.15 He grew in the Gowa palace and the king kept Syekh Yusuf like his son. 
A few year later, the consort of the king gave a baby whose name was Siti Daeng Nisangka. Both 
Syekh Yusuf and Siti got education in that palace. One day, Syekh Yusuf wanted to marry Siti, but 
the King refused him, because Syekh Yusuf was not from nobel family background. According to 
the Bugis custom, a man can marry a nobel woman with some characteristics, such as rich, brave, 
and smart. Therefore, Syekh Yusuf wanted to improve his Islamic knowledge in Mecca. However, 
Syekh Yusuf married the king’s daughter before he went to abroad.16  
 
 Syekh Yusuf got basic Islamic teaching from several Islamic preachers and teachers from 
Minangkabau, South Borneo, Java, and Middle East. They taugh Islamic teaching to local 
community.17 When Syek Yusuf grew up, Islam implemented its affection in South Sulawesi. In the 
end of 17th century, elite political authority who just converted to Islam were try to translate 
doctrin syariat Islam to political organization of the Bugis kingdom. Religious positions, such as 
imam, khatib, and qadhi were established, and had to be held by nobel family. Therefore, Yusuf 
got Islamic teaching from his own enviroment. He studied Alquran from a teacher, Daeng ri 
Tasammang. Then, Syekh Yusuf studied Arabic, fiqhi, tauhid and Islamic misticism from Sayyed Ba 
’Alwi, ’Abd Allah al-Allamah al-Thahir, an Islamic speecher from Arab who lived in Bontoala. When 
Syekh Yusuf turned to 15 years old, he got education from Jalal al-Din al-Aydid in Cikoang. 
However, the doctrine of Islamic syariah was only implemented in certain level, particularly 
concerning family problems, and integrated with the Bugis culture, which was called 
pangngaderreng.18 Syekh Yusuf had a role in integrating the concept of Bugis civil society with 
Islamic teaching. 
 
 Syekh Yusuf and other Islamic speechers were introduced Islam to the community of 
South Sulawesi through the Bugis culture, especially through stories. The main purpose of this 
method was to avoid chaos in society. In fact, Islam was received and increased dramatically 
among the Bugis community of South Sulawesi. The coming of Islam was not to replace the Bugis 
values as the basic principle of the Bugis civil society, but to be integrated with Islamic teaching. 
Mostly the Bugis civic values were suitable with the universality of Islam. In next decades, Islamic 
civil society was developed by the Bugis muslim intellectuals, such as K.H. Muhammad As’ad and 
K.H. Abdurrahman Ambo Dalle through their agencies are called pesantren (Islamic boarding 
school) and organization. One interesting points of the situation in pesantren is that teaching 
                                                          
15
 Nabilah Lubis, Bugis Muslim Scholars and the Role of Spreading Islam: Syekh Yusuf and His Role in 
the Muslim Community in Cape Town South Africa, Paper Presented at International Conference “Bugis 
Diaspora” in Makassar Golden Hotel, 2003, p. 3.  
16
 Tudjimah, Syekh yusuf Makassar: Riwayat dan Ajarannya (Jakarta: Universitas Indonesia, 1997), 
p. 2.  
17
 Azyumardi Azra, Jaringan Ulama Timur Tengah dan Kepulauan Nusantara Abad XVII dan VIII: 
Mencari Akar-Akar Pembaruan Pemikiran Islam di Indonesia (Bandung: Mizan, 1994), p. 213.  
18
 Ibid.  
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proses uses the Bugis language as a proof they maintain the bugis values that has been integrated 
with Islam. In addition,   K.H. Muhammad As’ad and K.H. Abdurrahman Ambo Dalle are moderate 
muslim intellectuals. It is  different from K.H. Marzuki Hasan who is known as Islamic 




5. K. H. Muhammad As’ad 
 
The Existence of pesantren di Indonesia, including in South Sulawesi, has two orientations, 
as educational and social agencies. Muhammad As’ad, a researcher from pesantren As’adiyah 
Sengkang, states that as educational agency, the existence of pesantren is a response of society on 
moral decadence. The role of pesantren is values transformation through its global mission, viz. 
amar ma’ruf nahi mungkar, and agent of social change. Meanwhile, pesantren as agency to 
improve civil society is a new paradigm, particularly in improving prosperity of society19 
 
The existence of pesantren as civil society agency in South Sulawesi was established by 
K.H.Muhammad As’ad. In the beginning of pesantren As’adiyah establishment, its name was 
Madrasah Arabia Islamiyah, a similar name with K.H. Muhammad As’ad’s school in al-Haramain. 
Pesantren As’adiyah has successfully transformed into education and social change in South 
Sulawesi. K.H.Muhammad As’ad is an intellectual Muslim that has created ulama (muslim 
intellectuals) of Bugis, and create ulama networking in South Sulawesi.   
 
Pesantren As’adiyah in Sengkang was established by K.H. Muhammad As’ad who was born 
and lived in Mecca for a long time. In 1928, he came back to Sengkang (a Bugis Kingdom), now a 
capital of Wajo Regency, to release the society from stupidity and superstition. The community of 
South Sulawesi, especially in Sengkang still believed that spirit of their ancestors that came to their 
life, indeed the spirit enter their bodies, which was called adongkokeng. This effort was started by 
doing Islamic speeches, and then established Islamic classical boarding school, which was called 
Madrasah Arabiah Islamiyah (MAI) in 1931. This pesantren has created many big ulama (Islamic 
intellectuals) in South Sulawesi. As’adiyah had a very good reputation since  it was under 
K.H.Muhammad As’ad’s leadership until he passed away  on December 1952.20  
 
 K.H.Muhammad As’ad came from the Bugis intellectuals, such as his father Abd Rasyid and 
his uncle K.H. Ambo Welang. However, pesantren tradition was known after K.H.Muhammad As’as 
established the Islamic boarding school for the first time in South Sulawesi. He established 
madrasah (Islamic school) to differentiate modern educational system, such as Muhammadiyah, 
HIS, and Sekolah Rakyat (public school). He implemented pesantren system education when he 
studied in Haramain, Mecca. In his earlier education, K.H.Muhammad As’ad’s studied Qur’an, 
                                                          
19
 Muhammad As’ad, Pondok Pesantren As’adiyah. Jurnal al-Qalam, Vol. 15, No. 24, July-December, 
2009, pp. 335-354   
20
 Abdul Aziz al-Bone, Lembaga Pendidikan Islam di South sulawesi: Studi Kasus Perguruan 
As’adiyah Sengkang (Balai Penelitian Agama dan Kemasyarakatan Jakarta, 1986), h. 1  
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Nahwu and Sharaf at Syekh Abd Rasyid. He also studied at some teachers in Mecca until at 
madrasah level, viz. Madrasah al-Falah Haramain.21 
 
 According to Wahyuddin Halim, Ph.D Candidate at Australian National University who 
writes about Pesantren As;adiyah, K.H.Muhammad As’ad studied Qur’an and memorized it with 
his father when he was 14 years old. When he was 15, he became imam of taraweh in Mecca. 
K.H.Muhammad As’ad studied for 3 years at Madrasah al-Falah Haramain di Mecca, and at the 
same time, he studied to some famous Islamic intellectuals in Arab, Turki and Jawi. He also studied 
at K.H. Ahmad Dahlan’s teacher, viz. Syekh Ahmad al-Khatib. In 1927, when he was 20 years old, 
K.H.Muhammad As’ad went to Medina to learn with intellectual Sufism from Africa, namely 
Ahmad Sanusi (the founder of Sanusia Islamic mysticism).22 
 
 K.H.Muhammad As’ad’s desire to come back in the Bugis land appeared when he heard 
information from hajj community from Wajo that its people were doing khurafat. Another version 
is K.H.Muhammad As’ad was asked by his brother in law to establish jamaah pengajian (learning 
group of Islamic teaching). In 1928, he went to Wajo, passed Malaysia, and married a rich Malay 
woman as a preparation to establish pesantren in Wajo.23  
 
 In 1928, K.H.Muhammad As’ad managed to hold a dakwah (Islamic speech), against 
superstition, and established pengajian khalaqah (learning about Islam by gathering) in his 
brother’s in law’s house. His reputation was spread rapidly throughout Wajo, including all areas in 
South Sulawesi. Consequently, many ulama came to K.H.Muhammad As’ad to study, such as 
K.H.Abd Rahman Ambo Dalle, K.H. Daud Ismail, and others ulama. Generally, those ulama came to 
examine K.H. Muhammad As’ad’s knowledge, and to be his students. Between 1928 and 1930, 
K.H.Muhammad As’ad undertook pengajian khalaqah, and so many people came as students. 
Arung Mato Wajo established a mosque for pengajian khalaqah. In 1930, K.H. Muhammad As’ad 
established Madrasah Arabia Islamiyah (MAI) until he passed away in 1952. After K.H. Muhammad 
As’ad passed away, his leadership was continued by K.H.Daud Ismail and K.H.Yunus Maratan. In 
1953, the name of Madrasah Arabia Islamiyah (MAI) was changed to As’adiyah to memorize 
K.H.Muhammad As’ad’s merit.24 
 
It is clear that when K.H.Muhammad As’ad back to Indonesia in 1928, he had successfully 
formulated Islamic intellectuals networking although its model was still pengajian khalaqah. K.H. 
Muhammad As’ad was a pioneer of pesantren in South Sulawesi, as well as a creator of ulama 
(intellectual muslims) in South Sulawesi through his pesantren in Wajo 25  
 
 In the earlier of his education and Islamic speech in Wajo, K.H.Muhammad As’ad faced 
many challenges, because he was combating superstition among the Bugis community in Wajo. In 
the writer’s analysis, his Puritanism movement was hegemony in the process of Islamization of 
culture for the Bugis community, especially the Bugis cultures that contradicted with Islamic 
                                                          
21
 Syamsuddin Arif, Aktor Pembentuk Pesantren di South sulawesi 1928-1952. Lentera Pendidikan, 
Vo. 10, No. 2, Desember 2007, pp. 189.195  
22
Interview with Wahyuddin Halim, 29 September 2012.  
23
 Ibid.  
24
 Ibid.  
25
 Syamsuddin Arif, Dinamika Jaringan Intelektual Pesantren di South sulawesi. Lentera Pendidikan, 
Vo. 11, No. 2 December 2008, pp. 167-188 
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teaching. The Puritanism movement was similar with Islamic modernism movement of 
Muhammadiyah organization in Indonesia. The problem is why does K.H.Muhammad As’ad’s 
Puritanism movement create famous ulama and traditional pesantren in South Sulawesi?  
 
Wahyuddin Halim states that K.H.Muhammad As’ad was previously a puritanic intellectual 
Muslim, because the situation of the Bugis community in Wajo was very superstitious. However, 
he was a pluralist and inclusive ulama, because he studied at several ulama from different school 
of thoughts, except Syiah. Even though he studied at any diversity of teachers, K.H. Muhammad 
As’ad only focused on Imam Syafii school, which is famously known as  ahlu sunnah wal jamaah. In 
a short time, K.H. Muhammad As’ad was accepted as noble family in Wajo, and they were also 
funded for the development of his pesantren in developing of Islamic teaching.26 
 
It is shown that K..H.Muhammad As’ad was a very democratic ulama in implementing 
Islamic teaching to his students without looking at their social and organization background. 
Moreover, the presence of K.H.Muhammad As’ad through his agency in increasing civil society did 
not create hegemony with elite politics (the King of Wajo). Indeed, the King supported 
K.H.Muhammad As’ad’s activities by establishing a mosque to accommodate his students. This 
situation was contradicted with the concept of civil society in the West that always refers to civil 
society as hegemony, particularly between society and state. 
 
 Islamic speech and education implemented by K.H.Muhammad As’ad through his civil 
society agency (pesantren) was successful in creating new class without looking at their 
background. Meanwhile, the Dutch schools only educated people with noble family background. 
Some of K.H. Muhammad As’ad’s students established pesantren in South sulawesi, such as 
K.H.Abd Rahman Ambo Dalle (Pesantren DDI), K.H.Daud Ismail (Pesantren Yatsrib), K.H. Pabbaja 
(Pesantren Alfurqan), K.H.,Abd Kadir Khalid (Pesantren MDIA), K.H.Abd. Muin Yusuf (Pesantren al-
Urwatulwusqa), and K.H.Marzuki Hasan (Pesantren Darul Istiqamah). Among K.H.Muhammad 
As’ad's students, only K.H.Abd Rahman Ambo Dalle was from noble family background.     
 
6. K. H. Abd. Rahman Ambo Dalle 
 
 K.H.Abd. Rahman Ambo Dalle was a figure of intellectual Muslim who has a role in 
enhancing civil society in South Sulawesi through his organisation and pesantren, viz Darul Dakwah 
al-Irsyad (DDI) organization and pesantren in Kaballangan, Barru Regency. Ambo Dalle is K.H. 
Muhammad As’ad’s student who had a responsibility to establish pesantren in Barru. 
 
6.1. Earlier life of K.H.Abd Rahman Ambo Dalle 
 
K.H. Abd Rahman Ambo Dalle was born in 1900. His father is  Puang Ngati Daeng Patobo, 
and his mother is Puang Chandra Dewi. He was born in Ujung Village, Tana Sitolo Area, about 7 kilo 
metre from southern part of Sengkang, Wajo.27 
 
                                                          
26
 Interview with Wahyuddin Halim, 12 November 2012  
27
 Muhammad Yusuf Khalid, Biografi Kiyai H. Abd. Rahman Ambo Dalle dan Sumbangannya dalam 
Dakwah di South sulawesi, Indonesia (Kuala Lumpur: Kollej University Islam Malaysia, 2005), p. 10.  
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 His parents gave a name Ambo Dalle, ‘ambo’ means father and ‘dalle’ means prosperity. 
Ambo Dalle imagined that one day he would become a rich man in the future. Abd. Rahman Ambo 
Dalle is a single son from noble family and grew in a good social economics environment. Every 
day he was kept by several nurses who worked at K.H.Abdurrahman Ambo Dalle family.28  
 
 Ambo Dalle is a civilized Islamic educator, especially in South Sulawesi. He is famous 
democratic ulama that his thought accepted by nearly all community of South Sulawesi. In 1947, 
K.H. Ambo Dalle established a pesantren and organization that concerned on Islamic speech and 
education. Many intellectual Muslims involved as boards in the pesantren and organization with 
different background organization, such as Syarikat Islam (SI), Nahdlatul Ulama (NU), and 
Muhammadiyah.29  
 
  K.H.Abd. Rahman Ambo Dalle’s earlier Islamic education was started by studying Qur’an 
from his mother, then continued with several Islamic intellectuals, namely H. Ishak Khatib, Puang 
Cacuk, H. Ambo Nongko, Haji Langka, H. Syamsuddin, Haji Ambo Umme, and Sayid Alwi. In 1935, 
he went to pilgrimage to Mecca and stayed to develop his knowledge. When K.H.Ambo Dalle went 
back to South Sulawesi, K.H. Muhammad As’ad asked him to involve in his institution in the 
process of teaching. K.H.Ambo Dalle’s desire to develop his knowledge made him to stay longer 
with K.H.Muhammad As’ad to study and teach, even though his age was older than his teacher30 
 
6.2. K.H.Abd Rahman Ambo Dalle and MAI Mangkoso 
 
In 1932, Andi Dagong also known as Haji Muhammad Yusuf was promoted as a king at 
Soppeng Riaja, Barru. He was very interested on the development of Islamic teaching that was 
mostly taken up by the community of Bugis in South Sulawesi. Between 1934 and 1937, the king 
allowed Muhammadiyah, an organisation that has a Puritanism characteristic in implementing 
Islamic speech and education, to establish Islamic school in his area, even though the king was not 
like minded its dakwah and educational system. In order to be able to equal Muhammadiyah’s 
movement, the king was established three traditionalist mosques in .Lapasu, Takkalasi, and 
Mangkoso.31 
 
The mosques that had been established by the king were very quiet, so he invited social 
and religious figures, except Muhammadiyah organization, to discuss the establishment of 
traditional Islamic educational institution. To manage the new institution, Andi Dagong King asked 
K.H.Muhammad As’ad to send the his best student, namely K.H.Abd. Rahman Ambo Dalle. The 
new institution was not Madrasah Arabiyah Islamiyah (MAI) Sengkang.32 
 
On 11 Januari 1939, Madrasah Arabiyah Islamiyah (MAI) Mangkoso was established, and 
many students with variety of ability. Therefore, the students were divided into three levels, 
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namely Tahdiriyah, Ibtidaiyah, and Tsanawiyah. MAI Mangkoso was grown very fast because many 
students from different areas in South Sulawesi, and some areas asked to establish MAI Mangkoso 
branch. In 1941, MAI Mangkoso was established four 4 branches as efforts of the establishment of 
a networking traditional Islamic institution in South Sulawesi. This situation was different from 
modern Muhammadiyah organization that had established a network in South Sulawesi since 1926 
in Makassar and had established a branch at Sengkang in 1928.33  
 
In is important to note that modern Islamic institution with Puritanism characteristic was 
only develop in the cities, while traditional Islamic institution was developed in the villages with 
characteristic of ‘mengaji duduk’ (learning by sitting on the floor). Islamic traditional institution 
was approved easier by the Bugis community, because it maintained the Bugis culture that had 
been integrated with Islamic teaching. Meanwhile, Islamic modernist institution tended to remove 
the Bugis culture through its Puritanism movement. 
 
6.3. K.H.Ambo Dalle and DDI Mangkos 
 
After the Proclamation of Independence of Republic of Indonesia in 1945, Kingdom system 
was converted to Negara Kesatuan Republik Indonesia (NKRI, United State of the Republic of 
Indonesia), the development of Islamic traditionalist institution faced many struggles, because the 
Dutch wanted to re-colonize Indonesia.  In that situation, five Islamic intellectuals, viz. K.H. Daud 
Ismail (Khadi Soppeng), Syekh Abdurrahman Firdaus (Pare-Pare), K.H.Abd Rahman Ambo Dalle 
(Mangkoso), and K.H. Muhammad Abduh Pabbajah, all K.H.Muhammad As’ad’s students, did a 
meeting to arrange strategy for development of Islamic traditionalist system in Soppeng regency 
(it used to be a kingdom). On February 7, 1947, they agreed to establish Darul Dakwah wal Irsyad 
(DDI) organization under K.H. Abd Rahman Ambo Dalle’s leadership.34 
 
The main purpose of the establishment of the organization was to make a network of 
Islamic speech and traditionalist Islamic education, including organizing the branches of MAI 
Mangkoso. Muhammad Yusuf Khalid states that the earlier idea of the establishment of DDI was to 
focus on organizing the branches of MAI Mangkoso that increased dramatically. Ten days after the 
establishment, February 17 1947, Madrasah Arabiah Islamiyah (MAI) changed its name to Darul 
Dakwah wal Irsyad (DDI) with Pancasila as its basic principle. In 1950, DDI moved to Pare-Pare City, 
because the new place was very strategic to develop DDI. In 1957, pesantren DDI Pare-Pare 
became a centre in Pare-Pare city, with ten branches in South Sulawesi.  At the same time, 
Pesantren DDI established Islamic university.35  
 
If we analyse the development of Islamic history in Indonesia, particularly autography of 
Islamic intellectuals, K.H.Abd Rahman Ambo Dalle had not paid attention properly compared to 
K.H.Hasyim Asy’ary, the founder of Nahdlatul Ulama (NU) organization, K.H. Ahmad Dahlan, the 
founder of Muhammadiyah organization, and other Islamic intellectuals. Meanwhile, K.H. Abd 
Rahman in 1996, and his institution has 200 branches and 1250 Islamic educational institution 
spread out in Indonesia, such as Sulawesi, Kalimantan, Sumatra, Maluku, Irian Jaya, Nusa 
Tenggara, and Java. It is reasonable if the former of vice President of Republic Indonesia, Tri 
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Sutrisno, in his speech on the open ceremony of DDI Muhtamar in 17th 1993, stated that if the 
community of Islam in East Java are proud of the existence of Nahdlatul Ulama (NU), Yogyakarta 
with Muhammadiyah, then the community South Sulawesi should also proud with DDI.36 
 
The struggle of K.H. Abd Rahman Ambo Dalleh in undertaking and developing the concept 
of Islamic civil society from Syekh Yusuf and his teacher K.H.Muhammad As’ad to the Bugis 
community of Bugis is through DDI. However, the existence of DDI as civil society agency in South 
Sulawesi is not well publicized compared to NU and Muhammadiyah organizations. This is 
probably because of the lack of researches about the existence of DDI. The characteristic of DDI 
organization is similar with NU as Islamic traditionalist organization. Therefore, many people 
thought that DDI organization is a part of NU organization. The thought paradigm of K.H.Abd 
Rahman Ambo Dalle with traditionalist characteristic is different from the thought paradigm of 
K.H. Marzuki Hasan with modernist, Puritanism, and fundamentalist characteristics, because he is 
a member of Muhammadiyah modernist organization. Meanwhile, K.H.Abd. Rahman Ambo Dalle 
and K.H. Marzuki Hasan had ever joined with the struggles for Darul Islam (DI) under Abd Qahhar 
Mudzakkar leadership who wanted to establish Islamic state through the implementation of 
Islamic law in South Sulawesi. Even though K.H. Abd Rahman Ambo Dalle had ever joined with DI, 
when he came back to DDI he was still moderate in developing Islamic civil society in South 
Sulawesi.  
 
7. K.H. Ahmad Marzuki Hasan  
 
 Unlike K.H. Muhammad As’ad and K.H. Ambo Dalle who were known as moderate Islamic 
intellectuals, K.H. Ahmad Marzuki Hasan had a characteristic as fundamentalist in paradigm of 
thought.  The implementation of his Islamic speech and education was Puritanism, which is an 
undertaking to purify Islamic teaching in order to be suitable with Qur’an and prophet tradition. 
So, K.H. Marzuki Hasan tended to ignore the Bugis values.  In the earlier of the existence of 
Istiqamah boarding school, it was always contradicted with government and society. Because he 
disagreed with Pancasila (a basic principle of Indonesia) as a single principle, and his students were 
very active against old tradition of the Bugis cultures that were not suitable with Islamic faith. 
Among K.H. Muhammad As’ad’s students, it seems that only K.H. Ahmad Marzuki Hasan who had 
a paradigm of Islamic modernism. Even though Marzuki Hasan had Islamic speech and educational 
systems that were different from other Islamic intellectuals, he had a role in increasing Islamic civil 
society in the Bugis community of South Sulawesi through its agency of Darul Istiqamah boarding 
school.   
 K.H.Ahmad Marzuki Hasan was born in Sinjai on January 31, 1917. He studied at 
K.H.Muhammad As’ad in As’adiyah pesantren Sengkang, Wajo. He also had ever studied at Darwis 
Zakaria in Makassar, and several Islamic intellectuals in  Sinjai. K.H. Ahmad Marzuki Hasan had 21 
children from 3 wives, and 200 grandchildren. He had some specials, such as strength in struggling 
Islam, brave, memorizing Qur’an, expert in Qur’an exegesis, Islamic law, and debate, and strong 
physically and mentally.37  
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K.H.Ahmad Marzuki Hasan and K.H.Ambo Dalle were active at Darul Islam (DI) under Abd. 
Qahhr Mudzakkar’s leadership. K.H.Abd Rahman Ambo Dalle had a position as vice president, 
while K.H. Ahmad Marzuki Hasan as a minister of information. The existence of K.H.Ambo Dalle at 
Darul Islam was not relevant with Abd Qahhar Mudzakkar’s vision, because his presence was not 
K.H. Ambo Dalle’s desire, but he was forced by Abd Qahhar Mudzakkar. Meanwhile, the existence 
of K.H.Marzuki Hasan was suitable with DI vision.38 
 
 
Since K.H.Ahmad Marzuki joined at DI in implementing Islamic law in 1956, all DI decisions 
must be under his agreement. After K.H.Ahmad Marzuki Hasan already struggled for 10 years in 
implementing Islamic law, he went back to the city and was sent to jail at Pare-Pare in 1966.39 In 
1967, K.H.Marzuki Hasan and his family moved to Makassar and involved at many Islamic 
activities, especially for the development of Islamic speeches at majelis taklim, mosques, and 
pengajian forums. K.H.Ahmad Marzuki was also active at Muhammadiyah organization, and 
became a leader of Muhammadiyah Bontoala branch. In 1969, K.H.Marzuki attended Islamic 
intellectuals from South and North Sulawesi with the leader of Army Panglima Kodam 16, Brig. 
Jendral Aziz Mustam. Aziz supported the ulamas (Islamic intellectuals) to establish new pesantrens 
as had been established before the independence of Indonesia that would help the government to 
increase civil society at South and North Sulawesi.40   
 
 The first ulama who respond the idea was K.H. Ahmad Marzuki Hasan. At that time, he 
established a foundation, viz. Yayasan Pembina Dakwah Islamiyah (YPDI) at H. Latanrang’s house. 
The foundation was a basic to establish pesantren. This foundation was admitted its existence in 
1970. One day, K.H.Ahmad Marzuki Hasan with three of his friends rode bicycles to the north line 
of Makassar, Maccopa, Maros regency, because he heard that there was a big and strategic land to 
establish pesantren. Finally, he found a state land of one hectare to establish pesantren at 
Maccopa village, Mandai area, Maros Regency. The Maros Regent gave the land to K.H.Ahmad 
Marzuki and many of his friends helped him in the process of the establishment of the 
pesantren.41 
 
 Pesantren Darul Istiqamah was established by K.H.Ahmad Marzuki Hasan in 1970 from 
Maros Regency as state property donated for pesantren, namely Kasim DM. The pesantren was 
established without enough funds, teachers, and infrastructures.   In the beginning of teaching 
process, there were only seven students who studied at a simple mosque, and the students lived 
under K.H.Ahmad Marzuki’s traditional Bugis house. Since the establishment of Pesantren Darul 
Istiqamah, the strength of the pesantren was modernization system. K.H.Ahmad Marzuki Hasan 
supported spirit of Islamic struggle for his students. He was active to lead community prayer at the 
mosque, to pray in the middle of the night, and to teach tauhid (unity of God), tafsir (Qur’anic 
exegesis), hadis (prophet tradition) and fiqhi (Islamic law).42 
                                                          
38
 Interview with Andi Nirwana, 5 December 2012..  
39
 Andi Nirwana, Kontribusi Pemikiran Hukum Islam di South sulawesi: Studi atas pemikiran 
K.H.Marzuki Hasan, M.A. thesis to get magister at Islamic law, Postgraduate Program of UIN Alauddin 
Makassar, 2006,  
40
 K.H.Ahmad Marzuki Hasan op.cit.., p. 80  
41
 Ibid., p.81.  
42




 In 1978, some communities from outside of Maros Regency asked K.H.Ahmad Marzuki 
Hasan to open pesantren branches in South Sulawesi. Some branches of pesantren Darul 
Istiqamah was established in Camba (Timpuseng), Maros Regency, Wilado in Bone Regency, Puce’E 
in Sinjai (the Regency that K.H.Ahmad Marzuki Hasan come from). K.H.Ahmad Marzuki was very 
active to look for fund for his pesantren that not only depended on prosperity of government and 
society of South Sulawesi, but also from his own prosperity. K.H.Ahmad Marzuki Hasan developed 
clove cultivation at Puce’E, Sinjai Regency. At the same year (1978), K,H.Ahmad Marzuki Hasan 
decided to move at Pucu’E, branch of Darul Istiqamah  Sinjai regency with 40 students. 
Meanwhile, the leader of pesantren Istiqamah was mandated to his son K.H.Arif Marzuki as a vice 
leader of pesantren.43 
 
 In 1983, K.H. Ahmad Marzuki Hasan stayed permanently in Sinjai Regency. He gave the 
responsibility to his son as a general leader of Pesantren Istiqamah. During 25 years K.H.Ahmad 
Marzuki as a leader of Pesantren Istiqamah, he had successfully developed a civil society, by doing 
cooperation with many aspects, particularly with the central government of Indonesia and South 
Sulawesi.44 
 
 K.H.Ahmad Marsuki Hasan was a figure of Islamic intellectuals who had a different thought 
of paradigm from mainstream of traditionalist Islamic intellectuals in South Sulawesi. He was 
active with Abd Qahhar Mudzakkar in implementing Islamic law through Darul Islam (DI) and 
struggled in establishing an Islamic state. Besides that, K.H. Ahmah Marzuki was active at 
Muhammadiyah organization. Muhammadiyah organization at that time was a fundamentalist 
organization and as an earlier cadre, he grew as a figure of fundamentalist. In the beginning of 
Muhammadiyah transmission at South, all teachers and Islamic intellectuals of Muhammadiyah 
organization came from Minangkabau Padang that had a fundamentalist characteristic, and was 
not from the central of Muhammadiyah Yogyakarta that had a moderate characteristic. However, 
the situation of Muhammadiyah organization in South Sulawesi was changed after young 
generation of Muhammadiyah finished their degree in Yogyakarta and came back at the Bugis 
community to implement their knowledge in middle of 1970s, such as Drs. H. Muhammad Ahmad, 
Prof. Dr. Hj. Andi Rasdiyanah, Dra. Hj Marliyah Ahsan, Drs. H.Amir Said, Drs. H. Danawir Ras 
Burhani, etc. They had a role to change Muhammadiyah characteristic from fundamentalist to 
moderate when they were active as Muhammadiyah central figures and as central figure of some 
Islamic universities, such as Alauddin Institute for Islamic University (IAIN), University of 
Muhammadiyah, and Indonesia Muslim University (UMI). 
 
 This situation was very interesting because when Muhammadiyah organization in South 
Sulawesi was changed from fundamentalist to moderate and inclusive organization, the young 
generation of Ta’mirul Masaji Muhammadiyah at Banda street Makassar still wanted to maintain 
their characteristic as fundamentalist. The young generation of Muhammadiyah then established a 
foundation, viz. Yayasan Fathul Muin, a name of Muhammadiyah figure, Fathul Muin Dg 
Maggading who was very famous as Islamic fundamentalist intellectual and always contradicted 
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with the government.45 In 1969, one of Ta’mirul Masaji Muhammadiyah’s member,  Mukhsin 
Kahar, lead his friends to protest the policy of Makassar government about “judi lotto” (lotto 
gamble) and all important figures of Muhammadiyah were arrested, such as Fathul Muin 
dg.Maggading, K.H. Marzuki, K.H. Jamaluddin Amin, Dahlan Yusuf, etc. Muhsin Kahar who had a 
responsibility for the evidence wanted to surrender at the police in order to make all 
Muhammadiyah figures released, but Fathul Muin dg Maggading suggested him to escape from 
Makassar, because Muchsin Kahar was a potential young generation of Muhammadiyah. Finally, 
Muchsin Kahar went to Balikpapan, East Borneo and established a big pesantren, viz. Pesantren 
Hidayatullah.46  
 
 Based on the explanation above, the writer analyses that the existence of local Islamic 
organizations and educational institutions in South Sulawesi, traditionalist, modernist, moderate, 
and fundamentalist, depended on the central figures or the founders.  In fact, K.H.Muhammad 
As’ad’s students were not all as Islamic traditionalist characters, but also had a fundamentalist 
character, such as K.H. Marzuki Hasan. However, the situation of pesantren Darul Istiqamah that 
was established by K.H.Ahmad Marzuki Hasan had been changed under the leadership of his 




Historically, the role of ulama for deleloping Islamic civil society in the Bugis community of 
South Sulawesi is very important. The coming of Islam to the Bugis world in the beginning of 17th 
century has marked the turning point of the Bugis daily life from the pre Islam syncretism to 
Islamic formalism, which is in a certain context put them among those people whose Islamic 
identity is strong.  They have become an integral and essential part of the Bugis culture and way of 
life. Islam was brought to South Sulawesi by the three famous Dato’, namely  Dato’ Ribandang 
(Abdul Makmur) in Gowa, Dato’ Patimang (Sulaeman) in Luwu, and Dato’ di Tiro (Abdul Jawad) in 
Bulukumba. Dato’ Patimang and Dato’ di Tiro expanded Islam through socio-cultural approach, 
while Dato’ Ri Bandang was spread Islam through political-structure approach, provided that he 
succeeded in converting Karaeng Matoaya (King of Goa) to Islam. 
 
The role of Islamic civil society among the Bugis community in the 17th century was 
developed by Islamic intellectual Syekh Yusuf. He is a very famous Muslim intellectual from South 
Sulawesi, as he played a significant role in enhancing Islamic civil society among the Bugis 
community, especially Islamic cultures and values. Syekh Yusuf visited many places, such as 
Madura, Banten, Sumatra, and Cape Town, to educate and to give Islamic speeches. 
 
In the beginning of 20th century, when some students came back from Middle East, they 
established Islamic boarding schools (pesantren) to educate the Bugis community. Those 
pesantrens have a role in developing the Bugis civil society. Three Islamic intellectuals who had a 
major role in developing Islamic civil society in South Sulawesi were K.H.As’ad (1906-1952), 
K.H.Ambo Dalle (1900-1996), and K.H.Ahmad Marzuki Hasan (1917- ).  Islamic civil society was 
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developed through Islamic local organizations, Islamic educational institutions, and Islamic da’wah 
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